Introduction
The concept of 'interreligious dialogue' takes a significant place in the contemporary world in which the fact of coexistence presents itself in a very deep and strong way. A true and unbiased dialogue will contribute to eliminating the factors that preclude coexistence. Although dialogue among adherents of religions happened on different levels, it is possible to state that the modern organised dialogue movement was started at the end of the 1960s by Catholic Christians after the Second Vatican Council. Their call for dialogue was perceived and was responded to differently by people around the world. In Turkey, the Christian call for dialogue was responded to by individuals, academicians and non-governmental organisations (NGOs) differently. Initiatives, supports or rejections of the Christian call for dialogue by individuals and NGOs made dialogue a significant issue for the Turkish people. Besides them, Turkish scholars' works on dialogue significantly contributed to the issue. One of the significant sections of the scholars who discuss, explore, present opinions and offer suggestions is historians of religions. Therefore, the article examines opinions of historians of religions in Turkish academia about the concept of dialogue and its propositions. It also discusses their reactions to dialogue and suggestions for a healthy dialogue. When taking the points that the article sets forth into consideration, a healthier environment for dialogue, in which a mutual understanding and respect would occur, can be sustained more straightforwardly.
The discipline of History of Religions in Turkey, which has been taught at universities since the beginning of modern Turkey, is a significant, scholarly area that explores the practice, theology, philosophy and foundations of world religions. In Turkish academia, the faculties of Theology provide undergraduate level education about religions other than what Islam is, and this is taught in the course named History of Religions. This is a fundamental course in the state-based faculties in Turkey. Besides the ancient and the vanished religions such as Canaanite religions, Ancient Egyptian and Roman religions, world religions are also taught in terms of their history, rituals, theologies and community structures. The issue of interreligious dialogue is among the subjects taught in the History of Religions in Turkish academia, which usually takes place between the issues of religious pluralism and missionary activities. The article focuses on the views of prominent historians of religions in Turkey such as Abdurrahman Küçük, Mahmut Aydın, Mustafa Alıcı, Mustafa Erdem and Baki Adam. These scholars are among the most prominent and influential scholars of religions who approach interreligious dialogue in different ways. Among them Abdurrahman Küçük, Mahmut Aydın and Mustafa Alıcı authored books which basically explore the nature, problems and future of interreligious dialogue. In fact, their approaches and critiques that we analyse in this article present a general picture of dialogue among the Turkish historians of religions. Hence, the article explores the reasons behind these scholars' cautious approaches to dialogue and sets forth the general principles offered by them, which should be followed for a correct dialogue activity.
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The reasons for approaching dialogue cautiously
The concept of interreligious dialogue is a highly sensitive and promising term in Turkey. Yet, besides its positive and bridge-building implications, there are also negative meanings and implications that are embraced by the term and which make it an ambiguous and unclear concept. It is observed that historical experiences, geographical location of Turkey, Muslim-Christian theological polemics, ongoing missionary activities, religious approaches, sympathy and socio-cultural boundaries all are influential factors that ensure the term to be perceived either positively or negatively.
When we examine interreligious dialogue within the works of Turkish historians of religions, we come across the fact that dialogue is generally understood and discussed within the scope of the Christian-Muslim dialogue. Even though the term refers to much broader implications, presenting it within a Christian-Muslim context reduces its higher values of the socio-cultural-historical-political barriers of the followers of the two religious traditions, even though they represent half of the world. Since Turkish Muslim scholars handle the issue of dialogue within the Christian call for dialogue, they usually approach it cautiously. There are basic motivations and reasons that must be set forth.
First of all, almost all of the historians of religions draw our attention to the relationship between dialogue and spreading Christianity, even though they differ about its order of importance. A significant number of them also believe that the chief goal of dialogue is spreading Christianity. The main bases for this approach are the official documents of the Roman Catholic Church and the papal encyclicals. They usually point to the third chapter of the 'Lumen Gentium' (The Holy See 1964) which motivates the Roman Catholic Church mission as it states:
Finally, those who have not yet received the Gospel are related in various ways to the people of God. In the first place we must recall the people to whom the testament and the promises were given and from whom Christ was born according to the flesh. Küçük, after pointing out these statements which create strong bridges between preaching the Christian faith and dialogue, reassures that dialogue was among the subjects of the Church, besides its chief missionary task, to be enacted until everyone on earth converts to Christianity.
Küçük asserts that the Christian missionary duty will be fulfilled when all people acknowledge that Christianity is the only true way for salvation through Christ. According to him, one of the prompting statements in the gospel in which this fact is set forth is Paul's statement that: 'For when I preach the gospel, I cannot boast, since I am compelled to preach. Woe to me if I do not preach the gospel!' (1 Cor 9:15). Küçük believes that Paul is a personality who usually behaves in dual roles in order to preach the gospel more effectively. For instance, he behaves like a Jew when he is among Jews and behaves like a slave among slaves in order to 'share in the gospel's blessings' (1 Cor 9:19-23). Küçük is persuaded that Paul's dual roles, words and actions become role models for later Christian missionaries, crystallised and used by them for reaching their missionary goals (Küçük 2011 (Aydın 2008) . Even though the Nostra Aetate, one of the official documents of the Council, at first sight seems to confirm that non-Christian religions comprise good and holy facts, these are good and valid as long as they are compatible to Christian realities (Aydın 2008) . In this respect, Aydın's opinion regarding the official documents seems to be to perceive documents from the perspective of exclusivist Christian ways. Hence, when looking from this framework, he is convinced that one can observe that the Catholic Church's perspective regarding other religions transforms from an exclusivist attitude to inclusivism (Aydın 2008) and that inclusivism basically means considering good things in other religious traditions to be gleaned from one's own religious truths.
In this context Aydın (2008) states:
[The] Roman Catholic Church aims to present the Christian message more influentially and present it to non-Christians by creating friendly relations, learning about them in the best way possible and after having good relations, presenting the message to them. (pp. 89-90) Even though Aydın underscores the missionary nature of the Christian call for dialogue similar to that conveyed by Küçük, he also states that there are some positive and constructive statements in the official documents. Yet, according to him, these statements are overshadowed by the evangelisation mission of the Church (Aydın 2008 'Is it ever possible for the persons who were trained to be missionaries to remove their missionary identities when they enter into dialogue with non-Christians?' (Küçük 2011:443) . For him, it is not possible to give a positive answer to this question, because the Christian side did not take the necessary steps to remove these doubts that are embedded in Muslims' minds. Therefore, the dialogue activities of the Church remained merely a show (Küçük 2011) . His critiques nevertheless oversimplify the subject of mission-faith relations which are at the very heart of Christianity. Instead of expecting a rejection of mission activities from Christian officials, he should clarify what type of immoral missionary activities Christians practice. In this way his call for honest dialogue may find a positive answer from the Christian side and more steps can be taken on this road.
In order to strengthen their position regarding dialogue as the new face of missionary activities the scholars bring examples from the writings of Christians also. One of the popular referred statements is from an article published in the academic journal Islamo-Christiana. Taylor (1975) Küçük (2011) also stresses that with the help of the dialogue meetings, Christians spread discourses such as 'some Muslims are converting to Christianity because of their dissatisfaction with Islam.' For him, this is another method of missionary activities developed by Christians. Moreover, using a sincere atmosphere during the dialogue meetings, by attempting to bring some quotations from the Qur'an, some Christians claim that their scriptures are not deformed. Christians continue to intensify their missionary activities by spreading flyers and booklets in Turkey about the defamation of the Bible. Such activities constitute significant clues in Küçük's mind that dialogue is a veil for missionary activities (Küçük 2011) .
Another significant criticism and assertion is that interreligious dialogue in the Christian world is practiced only by a limited number of scholars. Moreover, it is the belief that Christians invented the dialogue movement and they are well-prepared; yet, Muslims are not ready for dialogue. In this respect Turkish scholars believe that even though there are so many Christian scholars who are well-educated about other religions, there are not so many in the Muslim world. Moreover, there are no international Muslim organisations, which are well-prepared, fluent in other languages and have educated members (Alıcı 2005; Yıldırım 2005 ).
According to Mustafa Alıcı (2005) , one of the biggest problems of dialogue is that it is according to the initiative and under the control of Christians. Furthermore, the scholars emphasise that the definitions and classifications that are being made by the Christians are still vague and unclear. This vagueness of the definitions convinces Turkish scholars that the outcomes of dialogue meetings bear results that are compatible with and are in the service of the Christians' goals. The gaps between vagueness of the definition and the goals of Christians seem to be another result for the distrust in the Christian's motivation for dialogue. Yet, Turkish scholars should pay more attention to the fact that dialogue is a developing and discussed concept within the Christian context also. Moreover, the promotion of missionary activities by the Church, besides its dialogue call, is also a significant problem for Turkish scholars. Considering the vagueness of the definition and the nature of the missionary dialogue, some scholars understand dialogue as a modern style of orientalism. Within the political implications of the Christian call for dialogue scholars also view that Christians use dialogue in order to preserve the rights of minority Christians in African and Asian countries (Alıcı 2005 ).
Last but not least, according to Turkish scholars, Muslims believe that they are 'the best nation' (Qur'an 3:110) and so it will not be helpful to participate in dialogue meetings (Alıcı 2005 (Adam & Katar 2006:189) .
After our analysis of the views of historians of religions about interreligious dialogue, we can now introduce the common principles of interreligious dialogue that they agreed on.
Principles of healthy dialogue activities
Aforementioned scholars agree with the following points for healthy dialogue activities:
1. Sincerity should be the basic ground for any dialogue activities. Any hidden agenda should be removed. Moreover, according to Küçük, if Catholics are sincere, they should openly state that: 'Interreligious dialogue is not missionary activity. We condemn Christians who consider dialogue as missionary. We condemn oppressors from any religious traditions who oppress people from any religious traditions' (Küçük 2011:221 We believe that these points, that the majority of historians of religions support, can be considered as significant suggestions for vigorous dialogue activities not only between Christians and Muslims, but also between followers of other religions. One of the common tensions of these points seems to be the issue of sincerity. When considering the centuriesold enmity and hostility between Muslims and Christians, it seems reasonable for Turkish scholars to bring up the issue of sincerity. Moreover, there is a strong conviction for the practice of dialogue instead of just talking about dialogue.
Conclusion
As we already observed, Turkish historians of religions explore the issue of dialogue deeply, discuss it from all angles of significant frameworks and propose suggestions for having more applicable and fruitful interreligious dialogue, especially between Muslims and Christians. We believe that the points and critiques of Turkish historians of religions are important in terms of developing a movement for dialogue. We also observed that there are many motivations (such as theological, historical and cultural) behind their cautious approaches to dialogue and also their support for dialogue.
The Turkish scholars agree that dialogue is necessary for our age and Muslims should also take part in it. However, according to the scholars, Muslims should be just as wellprepared as their Christian dialogue partners. The scholars also believe that Christian-Muslim dialogue should be organised by official institutions in Turkey and should be practiced by experts who know Christianity very well. However, it is striking that even though Turkish scholars have supported interreligious dialogue for more than 20 years within certain principles that we set forth above, they did not establish a dialogue centre nor did they work for developing dialogue within the Turkish context, if we do not take their participations in some academic events and publishing articles into consideration.
On the other hand, advocates of dialogue, individual or NGOs, have been working for their goals of making the dialogue movement more effective and helpful. Indeed the supporters and developers of the issue of dialogue have passed through challenging tracks since the beginning of the second half of the 20th century. Their aspirations for building bridges between followers of religious traditions in order to create a peaceful environment among them have been challenged by ongoing clashes between extremes from each side. Since religion has a strong relationship with politics also, ongoing political tensions hamper the steps that have been taken in the dialogue activities. In this context, Muslim Turkish historians of religions aptly search for positive outcomes of dialogue in the contemporary world where people are suffering from violence that is based on religious hostilities and political motivations. We believe that not only Christians but also supporters of the interreligious dialogue movement from all other religions should lend their ears to the Turkish historians of religions for a while and ask them this question: Really, what positive developments did occur with the dialogue movement since the Second Vatican Council!? While the answer to this question is not the specific topic of this essay, the answer is a subject requiring exploration and research.
